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In arecent article entitled “ The Ethics of Capitalism,” Jesis Huerta de Soto points out how
Isradl Kirzner's concept of entrepreneuridism is very smilar to the ideathat the creetive acts of the
human person are decisve for the materia benefit of society, as seen in Pope John Paul 11's book The
Acting Person, and in hisencyclica Centesimus Annus. Interestingly, de Soto notes that prior to his
death, Friedrich von Hayek had alengthy persona conversation with Pope John Paul 11. De Soto
concludes. “Undoubtedly, Centesimus Annus shows how the pope' s understanding of economic
relaions has been modernized, thus rendering obsolete a greet dedl of the church’s earlier socia
teaching on economics.” De Soto also notes that this acoeptance of the creative role of the
entrepreneur by the Holy Father has severed the reationship of Catholic socid teaching with the
mainstream neo-class cal-Keynesian paradigm, and that this is due to the influence of Austrian
economics.?

This new dant on Catholic socid teaching, the existence of which is denied by defenders of the
old view, isawelcome relief to the Audtrian economist who isaso a Catholic. Thefact that Catholic
economic teaching, put forth as unchanging and required of belief, did not square with what Austrian
economists know to be true, has created an agonizing crisis of conscience for such economids, even
leading to accusations by non-economist and economist Cathalic colleagues casting doubt on the
loyadty of such economiststo the Church. Because of the older socid teaching, capitalism is seen by

many as an evil to be tolerated, regulated and feared. The power potentid of “unbridled capitaism”



requires government supervision for the sake of the common good, because it is based on the nation of
“radica individuaism,” defined as the desire of one to do whatever he or she wants to make a profit.*

All too often, Chrigtians, who are taught by their faith to be skepticd of “the world”, aso tend
to be dienated from any notion of materid or technica progress which they equate, illogicaly, with that
“world” condemned by Chrig, or the French Revolution. Since the industrid revolution began,
Chrigians have clung like doths to thinkers who caricature modern economic systems as dehumanizing
dave systems, accderating the impoverishment of the poor, so that the factory owner can live more
plendidly. Those predisposed to thisideology thrill when Thomas Carlyle writes that the Captains of
Industry are doomed not to chivary but to “doggery,” or when he equates these same Captains of
Industry with Buccaneers and Chactau Indians, “whose supreme am in fighting is that they get the
scaps, the money, that they may amass scalps and money.” For, “what isit that they have a hundred
thousand-pound bills laid up in their strong room, a hundred scalps hung up in the wigwam.”™ They fed
akin to John Ruskin as he portrays success in business competition due to business acumen asalarge
man pulling himsdf up to atable where children are being fed and reaching over their heads, takes their
food just because he can. ©

While thisis not the place to give a detalled explanation of why these views are incorrect, it is
important to note that such critics tend to ignore empirica evidence, were ignorant of cause and effect
relationships in economics and/or were, as some early economists of the time were, hooked on
Malthusian doctrine. It was because of Mdthus famous but misdirected theory of population growth
outstripping food production (which influences the writings of so many population control advocates

today) that Carlyle termed economics “the dismal science.”



Sufficeit to say that the work of economic historianssuch asT. S, Ashton, W. H. Hutt, and W. W.
Rostow shows definitively that conditions on the farms were no better than in the factories, and that the
risng wealth caused by the Industrid Revolution led to arisein the birth rate, areduction in the desth
rate and the bettering of overdl conditions. Truly, increased productivity led to universal wedth which

led to better hedlth.”

Catholicism and Socidism

In his book Socialism, originaly published in 19228 Ludwig von Mises discusses the
prevailing attitude of the mgor religions of Europe toward the free market, and pays specid attention to
Catholiciam. The main question seems to be whether or not “either Chrigtianity or * private property’
should reach a point in its evolution which renders the compatibility of the two impossible--supposng
that it had ever existed.”® He finds a dichotomy between the way the Scriptures and the early Church
approached political and economic systems and the later writers and practitioners of the Faith. Jesus
himsdf, while not hestating to criticize the current Sate of affars, especidly the hypocrisy of the ruling
dites, abstains from suggesting any dternative political or economic system.® This held true through the
early centuries of Chrigtianity, and even the “communism” of Chapter IV of the Acts of the Apostles,
Mises points out, isacommunism only of consumer goods, not of production or ownership of the
means of production. Thiswas true of the exhortation of St. John Chrysostom (d. 407) to restore a
type of Chrigian communism.** Mises points out that even monastic communism is till that same type
of consumer communism,*2 after al, the religious orders owned the land and the monagtery in the same

way as the nobles of the Middle Ages owned their land, and employed peasants on that land.®



What then accounts, according to Mises, for the sudden (in the late 1800's) interest of the
Church in preserving private property. His explanation centers around the Stuation the Church found
itsdf in in the dynamic world of the sixteenth century: “The roots of Christian Socidism are found
neither in the primitive nor in the medieva Church. It was the Chridianity that emerged revitdized from
the tremendous struggles of faith in the sixteenth century which first adopted it, though only gradudly
and in the face of strong opposition.”* The struggle for orthodoxy with Protestantism, as well asthe
struggle with the reborn classcd formsin art, literature and philosophy, of which some churchmen were
in the forefront, caused the Church to “fal back and regroup,” so to speak. From the Catholic counter-
reformation onward, according to Mises, the Church has been fighting not merely to re-assert the time-
honored doctrind and spiritua teachings of Chrigtianity, but to recoup its position of world dominance
lost since the waning of the middle-ages’®

Now the Church condemns socidism only in its atheistic forms, but suggestsits own

version: That the Church, generally speaking, takes up a negative attitude to sociaist

ideas does not disprove the truth of these arguments. It opposes any Socidism which is

to be effected on any other basis than itsown. It isagainst Socidism as conceived by

athags, for thiswould drike at its very roots; but it has no hesitation in gpproaching

socidist idedls provided this menace is resumed.*®

How did Catholic socid teaching end up accepting the negative stereotype of capitalisn? One
plausble thessis presented in the same issue of the Journal of Markets and Morality as Huerta de
Soto'sarticle. There, A. M. C. Waterman writes that the cause of this view isthe view that the state or
Society isan organic unity:

It has often been remarked that the metaphor of the body politic could be and was used

by seventeenth-century authors with no Chrigtian-theologica underpinnings. Sir
William Petty, for example, began his Political History of Ireland by noting Francis
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Bacon’'s“judicious paralld . . . between the Body Natural and the Body Politick” and

much use of the latter in hisown work. Sir Robert Filmer and Jean Bodin each made

the body palitic resemble the family, and thus extended patriarchy from the latter to the

former--exactly asdid Leo XI1I in Rerum Novarum. At leadt the first of these might

be thought of as modern examples of the Aristotdian organicism that Minogue

attributed to Centesmus Annus. In my opinion, however, the type of organicism

characterigtic of pgpa socid teaching, though undoubtedly affected by Arigtotle through

the influence of scholagticiam, is primarily Christian and specificaly Pauline.

He gives an example of Chrigtian organicism influenced by Arigtotle from Jonathan Swift's
sermon on mutua subjection.  Swift writes of the “ comparison which St. Paul maketh between the
Church of Chrigt and the naturd Body of Man: for the same Resemblance will hold, not only to Families
and Kingdoms, but to the whole Corporation of Mankind.” Waterman later continues. “For Chrigtians
mutua subjection isan act of love. Thereis negligible difference at this point between Swift in 1730
and either Thomas Starkey’ s Dial ogue two centuries earlier, or Pius XI's Quadragesimo Anno two
centuries later.”’

Ultimately, Waterman says, aclose reading of Centesimus Annus reveas the impostion of
propositions favorable to the operation of the market “upon an underlying body of papad socid teaching
that is dien to, and fundamentally incompatible with, such an order.” Thisis because, in Waterman's
mind, the Church sees society as an organism, but enlightenment socid theory--"in which politica
economy is an explanans and market order is an explanandum, views society as a habitat.”®
Hence, the ultimate yet unintended outcome of this organicism is “the subsequent isolation of papd
socid teaching from political economy and the economic way of thinking.”°

In an earlier aticdle in the Review of Social Economy,®® Waterman gives a different and more

well developed theory. According to Waterman, the main problem that caused the isolation of



Cathalic socid teaching from the science of economics was the French Revolution:

Why did the Roman Church wait until 1891 before uttering any officid teaching about

the industrid economy??* Why, when it did, was it so hodtile to the market order?

Why, in view of itslack of confidence in the market, was it o opposed to socidism?

The short answer to dl three questionsis “The French Revolution.”?

Essentidly, the Church was caught in adilemma. On one hand, it equated the theory of afree
market with the Enlightenment, which it blamed for the French Revolution which resulted in the
confiscation of Church property and the martyrdom of many of its clergy. The Risorgimento, which had
taken away the Papal States, was merely another version of the samething. So the Church was forced
to condemn anything thet it felt came out of the Enlightenment without ditinguishing those things which
were compatible with Catholicism and Thomism and those which were not. But, it had to condemn
sociaism, the essence of which was the denid of private property in order to defend the Church’ sright
to its own property.?

While both these theories of Waterman are essentidly correct, and give greet insgght into
modern Catholic socia teaching and the cause of the crisis of conscience mentioned above, the theory

is not complete. To date, no one has redly tackled the economic theory used intraditiond Catholic

economic thought. This paper proposesto give some brief insghts into this neglected area.

Sources of Papa Economic Thought
The popes themsalves usudly do not footnote the economists from whom they get their
theories. Usudly, the only non-scripturd references in papa socid documents are St, Thomas Aquinas

and S. Augudtine. But underlying their thought is an economic theory that does not match economic



redlity certainly as the Austrians economists, nor even as most neo-classicals understand it. Inan
attempt to discover from where the popes got their economic theory, this author perused a number of
well regarded, approved works on papa economic teaching, some of the authors of which were
actudly influentid in the writing of the encydlicals. From the most recent to the earliedt, theligt isas
follows

! Franz H. Mudler,®

1 Rodger Charles, S. J. with Drostan Maclaren,

Johnnes Messner, %

Oswald von Néll-Breuning, S.J.,%

E. Cahill, S.J.,%®

Heinrich Pesch, S.J.,2°

Bishop Wilhedm Emmanuel von Ketteler,®

It iswell known that Bishop von Kettder was redly the first Catholic of any influenceto raise
the socid question. In addition, it is commonly known that he had a greet influence on the way Pope
Leo X1 viewed the economic world.3 One of the main themes of Catholic socid teaching by the
popes and other writers has been the problem of ajust and living wage. Leo XlI1 describesthe
condition of the workers of histime, 1891, isterms that redly seem to apply fifty years earlier:

Hence, by degrees it has come to pass that the working men have been surrendered,

isolated and helpless, to the hard heartedness of employers and the greed of unchecked

competition . . . . to thismust be added that the hiring of [abor and the conduct of trade

are concentrated in the hands of comparatively few; so that asmal number of very rich
men have been able to lay on the teeming masses of the [aboring poor ayoke little



better than davery itsdf.®

Following up on this notion, that the workers are merely victims of capitdist greed, Pope Pius
X1 proposed that “the worker must be paid awage sufficient to support him and hisfamily . . . . Every
effort must therefore be made that fathers of families receive a wage large enough to meset the ordinary
family needs adequately.”

While the Papa socid encyclicals are written in a generd way so that it is hard to divine exactly
to which particular circumstances the Popes are referring, the common impression isthat capitdism has
reduced the working class, even aslate as 1931, to destitution. While we might excuse Pope Fius XI
for his concern about this issue since he wrote Quadragesimo Anno during the depression, where it
was common to blame capitalism and “the business cycle’ for the economic woes of theworld, it is
hard to excuse Leo XIll. Using life expectancy figures, which ought to have been availableto Leo, it is
clear that at the dawn of the nineteenth century life expectancy in England was about 37 years, but after
1871-5, about 20 years prior to Rerum Novarum, there is acceleration in life expectancy with no
setbacks, so that by 1900 English life expectancy is about 50.3* Real per capitaincome begins to soar
immediately after 1800 in al of Europe®

The only explanation for thisis an acceptance of an economic theory that isits own predictor.
A dueto thistheory isfound in Bishop Emmanud von Kettder’ swork The Labor Problem and
Christianity (1864). Chapter 111 of that work is entitled “the Condition of Labor.” Ketteler writes:

The satisfaction of the materid needs of the working class, the provison of dl the

necessities of life for the worker and his family rests, with so few exceptionsthat it only

provesthe rule, on the worker’ swage. And the wage rate in our time is determined by

subsistence in the Strictest sense of that word, i. e, the minimum food, clothing, and
shdlter that a person needs to sustain a bare physicd exisence. Thetruth of this



proposition has been so well established as a consequence of the well known

controversies between Lassdlle and his opponents that only an overt intention to

deceive would lead one to deny it
What Kettder isreferring to hereisthe theory of the “iron law of wages’ formulated by the German
socidist and associate of Karl Marx, Ferdinand Lassalle. The “iron law of wages’ asserts that the
wage rate is based on the combination of the cost of subs stence and the number of workers. In other
words, employers would only pay workers what workers would need to keep up their strength to
work, but no more. This desire of the employers would be conditioned by the number of workers
avalableinthe society. If the population declined, the employers would be forced by the scarcity of
workersto payer higher than subsistence. Thiswould increase the population, forcing wages down
bel ow subsistence causing the population to decline, thus raising the wages again. The subsstence leve
was an equilibrium level around which wages hovered. Oddly enough, thisiron law of wages was
derived from a theorist whose ideas are anathema to Catholics today because of his population control
ideas that are used extensvely by proponents of abortion and artificid birth control, two things clearly
condemned by the Church, Thomas Mathus*” According to Mathus, food supplies would increase
arithmeticaly, but population would increase geometricaly. Hence the population would outrun the
food supply, thus reducing the population. When the population lessened, it would be better fed,
inclining toward ancther increase and declining per capitafood supplies, etc. All theiron law of wages
isis an gpplication of the Mathusian food theory to wages.

In addition, theiron law of wages is basad on the “law of diminishing returns’ something
accepted by the classical economists and by many neo-classicas, but which is based on a gatic view of

both production and faming.*® Neither the Mathusian food theory nor the law of diminishing returns



take into account the fact that the economy is a dynamic process, and thus a continuing developing
technology increases productivity. Nor do these theories redize (or intentiondly ignore) the fact that
workers are paid, not by the cost of subsistence, but by their discounted margind vaue product
(DMVP), on which the capitaist will earn the going rate of interest on the savings he spent on dl the
factors of production (the total DMVP). The price of agood or service, then, isthe DMVP of the
factors of production plus the interest earned on the investment of the DMV P paid to the factors®
With the increase of capitd accumulation, the DMV P of the factors increases, because each factor
produces more. The resulting increasing wedth of society (Say’slaw) alows increased purchases and
increased savings, thus ultimately increasing the worker’ sDMVP. Thisiswhy it can be said that the
theory of wages accepted by Ketteler and the popesis its own predictor. Without consulting the
factud redlity, theiron law of wages“predicts’ that capitdism automaticaly results in the pauperization
of the workers, from which they cannot extricate themsaves. Thisiswhy the state mugt tax the
capitdigt. Someone must aid the workers, or give them what they should have in “justice’” which is
being confiscated by the capitdist. Thisis not charity, which the Church dso properly enjoins on the
fathful. But, if thiswage theory is accepted, the redigtribution of wedth by the coercive powers of the

date is completely judtified, and in no way can be called theft.

The Ultimate Economic Theory Behind Catholic Economics
Not only did Ketteler accept Lasalle sidea of theiron law of wages, but Hogan writes that
Kettder isinfluenced by both Adam Miiller (1779-1829) and Franz von Baader (1765-1841). Mulller

himsdf was influenced by S. Smon and Lamennais, epecialy regarding the notion that the main socid
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problem was not the wedlth of the workers but the rights of workers.®® Mulller tried to defeat the
‘dangers of economic liberalism to the percaived interests of Chrigtianity long before Ketteler.  Muller
can be classfied as a* romantic economist” and a forerunner of the German Historical School of
economics that took the anti-libera and anti-Austrian Sde in the Methodenstreit. Muller

found fault with the ideas of the enlightenment, of rationdlism, and of naturd law and, as

abitter critic of Adam Smith’'sliberd views. . . . extolled the corporate state and other

medieva inditutions and suggested their restoration, deploring the libera commerciadism

of the modern age and contragting it with what he claimed to be higher spiritua vaues

grounded in authority, tradition, and religion, with the sate exated as amediator

between man and God.*
Muller found free enterprise to be a threst to the viability of the absolute state and a source of confusion
in society. He exated money as a creation of the state and placed paper money on an equd footing
with metalic money.*? All thiswas accomplished by Miler and the rest of the hitorica school of
romantic economists without any economic andysis® Interestingly aswell, the historical schoal, while
upholding Cathalic historicad and philosophicd idedls, “was primarily informed by Humean nomindism
[abhorrent to Catholic teaching], while [ironicaly the Audtrian Sde of the Methodengtreit] is best
understood in the context in the context of nineteenth-century Aristotelian/neo-scholagticism.”  This
explains why the higtorica school did not accept the possibility of any “laws’ of economics.

Baader defended, not the old corporate order, but a system of guilds designed to meet modern
conditions. The guilds not only should be protected by the State, but that the guilds would have the say
as to how much protection they should have--a sure ticket to atype of “dictatorship of the

proletariate” Baader granted the state the right to use force in regulating the German economy.*®

Coming directly from this tradition is Heinrich Pesch, a German Jesuit economist, who was a
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great indirect influence on Pope Pius X1’ s encyclical Quadragesimo Anno, and the founder of
Solidarism, essentidly an organized summary of what has been discussed above.

Pesch (1854-1926), who is touted as a trained economist by those in support of histheory,
sudied a the Univergty of Bonn and “was strongly influenced by the triumvirate of Schmaller, Sering
and Wagner”*® of the German historical school. While Pesch does concern himslf with economics,
and accepts a version of Smith's self-interest, both occur as aresult of the actions of God. For Pesch,

society is never a gpontaneous order as Hayek would later postulate, but is based on three principles,

1) subgdiarity--that nothing should be done by a higher leve of society that can be done by a
lower leve, and nothing should be done by the public authority that can be done by a private
authority;*

2) solidarity--which sees man asa socid anima and socid inditutions as aids to man's
“evolution and unfolding;” and

3) unit--man isto consider the welfare of his fellows*®

By thistime it should be apparent that the thrust of Catholic socid teaching on economics
primarily reflects a combination of the Aristotdian-Thomigtic school and the German historical (or
Romantic) school. To confirm this hypothesis aperusd of the other relevant works reveds the truth of
it.

Nell-Breuning, dso German, adisciple of Pesch and the main author of Fius XI's
Quadragesimo Anno, has no footnotes in book, The Organization of Social Economy, but thereis

no question that he follows the same generd trend. He openly rejects the economy as a pontaneous
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order, caling the idea that economic life has no predetermined end as “the liberdist fiction.”*® He uses
adefinition of cgpitaism from a German named Jostock, which holds that competition dways ends up
to the benefit of capita (implying that competition is to the detriment of labor.® He also rejects much
competition, substituting instead a clearly spelled out corporatist state, where consumers, workers and
management will be organized into large organizations.® These organizations will co-operate with each
other, with no real need for “excessive’ competition.>® It should be obvious that thisis merdy a
continugtion of the German historical school’ s verson of economics.

Cahill uses Charles Antione's Cours d’ econimie sociale (1920) as his main source for
economic knowledge. Antoine (1847-1921) had a peculiar background. He was trained as an
engineer and chemigt, but taught theology. Antoine's book approaches economics from the theological
perspective. What this meansisthat in Cahill’ s book there is no economic andysis and very little
undergtanding of the subject. Cahill aso makes use of Bdlloc's The Servile Sate, and holds with
Bdloc that the results of liberd capitdism is elther “the sarvile sate”’ of pre-Christian times or Socialism.

Cahill uses German historical economist and future Nazi theorist Werner Sombert to blame the Jews as
asource of capitalism and holds that the Jews and Puritans were in an ecconomic partnership.®® Heis
adso criticd of the fidld of finance which he cdls a dictatorship and “the most comprehensive and far-
reaching evil of the capitdist system,” because “[i]t puts the financid magnates, who are mostly
Masonic Jews and the inveterate enemies of Chrigtianity” in a position of immense power.> Ladlly,
Cahill «till holds that Capitalism leads to widespread pauperism, possibly because the depresson on-
going at the time he wrote “proved” this oft repested error.>

Joannes Messner, another German, has produced a substantia work, and like Néell-Breuning,
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he attempts at least to discuss at length the ideas of production and digtribution of wedth. Messner
cites German Othmar Spann with approva that the economy must have a determined end.* But to
Messner’ s credit, he sees the market as a process, Similar to Austrian theory.>” He rejects the neo-
cdlassica ideaof homo economicus,® but criticizes the classicd liberds for turning their economic
postulates into moral ones,> revealing that he redlly does not understand the idea of economic laws.
He does quote some Austrians on page 760, but ends up glorifying the corporatist state, citing John
Kenneth Galbraith and J. M. Keynes with approval.®° Lastly he uses Joan Robinson as an authority to
say that whileit istrue that the accumulation of capita raises wages, thisis true in both capitdist and
socidist economies. Thereis no attempt to ded with the facts.

Franz H. Mudler’ sbook is adetailed yet telescopic history of the historica and intellectua
atmosphere that engendered Catholic socia teaching on economics. But, while Mudler quotes plenty
of German economigts of the historical school, he does so in the sense of “proving” that the free market
economisswerewrong. Thet is, laissez-faireis harmful because these Germans say itis. Thereare
even some outrageous statements in the book that fly in the face of al we know. For example, hetdls
us that the idea of freedom came from England with the Puritansto America. The Declaration of
| ndependence was then responsible for the French Revolution by re-importing the notion of freedom
back to the continent®® Thereis no analysis or proof given. He aso denies that the workersin Europe
w better off as aresult of the industrid revolution,®? and he cites a number of thinkers such as Baader,
Miller and Marx as recognizing thistruth. The only proof for his assertion about the increasing
pauperization of the masses are certain literary works®?

Thisleads us to the last book under consderation, and one that is very ingtructive due to its
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honesty. Father Rodger Charles, S.J,, criticizes Say saying without further elaboration that Say’s
theory does not take into account the underemployment of resources, and therefore those who use
Say’ swritings to justify the free market are wrong.®* Without reading any further, one can see an
implicit gpprova of Keynes, whose whole theory is based overproduction and underconsumption--a
rgection of Say’sLaw. He sdeswith the welfare economics of Pigou because it takes into account
what he cdls the technica and human aspects of economic life. And eventudly praises Keynes as
expected because he feds that Keynes theory corrects some mistaken notions of the classca
economists.®

Lagtly, in his praise of Keynes, he says that Keynes was not the first to correct this aspect of
the classical economigts. He refers gpprovingly to outright sociaist John Grey (1799-1883) who
believed that the competitive system exploits the workers by appropriating what should be theirs.
Hence, Grey argued, the competitive system should be abolished through the establishment of co-
operative communities, very smilar to the ideas of Father Nell-Breuning and the Quadragesimo Anno
of Pius X1.%

Conclusion

The results of this admittedly telescopic investigation are abundantly clear. The intellectud
origins of Catholic socia teaching on economics are avery clear reflection of the thought of the German
higtorical school only. Thisistrue not only of content, but also of methodology. Both de Soto and
Waterman are correct, but they did not go back far enough in their anadlysis to the root causes of the
gap between free market economics and Catholic socia teaching. The acceptance of some market

ideas by Pope John Paul 11 does show the irrdlevance of the previous economic teaching, but there il
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remains a least a partid adherence to the denid of economics as a science inherent in the German
higtorica school’ s gpproach, which treats the classicd liberd approach as a mere ideology motivated
by the economic greed of the capitdists, despite the facts.

These findings explain much about the political policies of the Catholic Church in the United
States. Given the gpproach of the popes and the intdllectuad sources of Catholic thinking on economics,
it is no wonder that the Church could have given rise to Msgr John Ryan of Catholic University of
America, caled by many Msgr. “New Ded.” It dso explains the adherence of so many Catholicsto
the Democratic party and its policies, and to an adversarid labor union mentdity. It might dso explain
why these same Cathalics do not see why the party they historicaly loved so much would be in the
forefront of abortion and birth control policies that the Church condemns. Here they fall to see that the
foundation of the whole Catholic theory is ill adisguised form of Mathusianism, so that the wholesde
acceptance of the German approach to economics has become a Frankenstein.

Lagly, after conddering the implications coming from this andlyss, it isno longer amysery
where Catholic liberation theology came from. Even thought the popes have always taught respect for
authority and have never condemned capitalism outright, much of their teaching and the thinking of thelr
intellectud ancestors have implied that the movers and shekersin business are by definition corrupt, as
seen in John Courtney Murray’ s economic thought which relied on the thinking of Adolph Berle, an

indtitutionalist under the influence of Veblin who was influenced by this very German higtorical school.
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